Spencer Heath’s grandson, Spencer Heath MacCallum, recently composed
several paragraphs to help clarify, for a friend, the difference between
Heath’s position and that of libertarians generally. Thinking it might be of
interest more broadly, he has reproduced the paragraphs as follows and
added some further information about Heath’s life and philosophy.

Spencer Heath a Social-ist

For more than 2,000 years, Plato was an authority on political government.
With the Enlightenment, however, observation became more in vogue as a
method for learning how things are, than citing ancient authorities. Early
liberals such as the French Physiocrats, whom we might call “proto-
libertarians, “made two significant observations. They first observed and so
came to understand, that human flourishing comes from voluntary
exchange. Their second observation was that political governments,
despite strong pretensions to the contrary, actually defeat that process.

So libertarians, observing these two things and wanting to promote
human flourishing, focus their attentions on liberation from the political
government, hence the name “libertarians” — wanting liberation. They ask
two questions: how can we either (1) minimize political government or (2)
eliminate it altogether? Depending which of these questions are asked, we
have minarchists or anarcho-capitalists. But neither know how to achieve
their goal, which in the one case is how to restrain political government, in
the other, how to eliminate it.

Both are thinking like inventors. Minarchists seem to think it would be
possible to design a workable constitution even while leaving its
enforcement and interpretation to the state it is intended to restrain.
Anarcho-capitalists say that if we didn’t have political government in the
way we could do this and this and this. But they do have government in the
way, so what will they do about that? Rothbard at one point advocated
resisting government by force — actually putting up barricades in the
streets. (This is not to disparage Rothbard; it was surely a passing phase
with him, though | remember how much it disturbed Baldy Harper at the
time.) Thus libertarians, focused on liberation from the state but not



knowing how to get it, look influencing public opinion, hoping to spread
libertarian thinking by publicizing the immorality or ineptitude of (1) specific
political governments and their policies or (2) political government in
general.

But Spencer Heath comes along and shows that society is evolving
out of kinship and away from the state, all of its own accord. All that is
required is understanding so that we can work with it and not unnecessarily
put obstacles in its way — as Henry George and Karl Marx, for lack of
understanding, so egregiously did.

Consequently Heath is not a libertarian but more properly a social-ist
(rescuing the term by use of a hyphen). He holds, moreover, that opposing
or bashing political government is counter-productive, for it drains our
energies, which are finite, away from creative participation in our young but
rapidly evolving society. Gaining from his independent research a degree of
scientific understanding of human social organization, descriptive and free
of moral argument , he was able to propose how we might better employ
our energies in helping build a private industry producing public community
services contractually through the free market. He shows that such an
industry, still unrecognized as such, has been developing at an
accelerating rate over the last 150 years. He explains how this private
industry has the potential of displacing political governments and earning
substantial profits for its investors.

Besides being a social thinker, horticulturist and poet, Spencer Heath was
a person of extensive practical achievement in engineering, law, and
manufacturing. He developed the first machine mass production of airplane
propellers before world war |, enabling his five factories with a thousand
employes to supply 75 percent of the propellers used by the Allied
governments in that conflict. He also developed the first engine powered
and controlled, variable and reversible pitch propeller, doing for aircraft
what gearing does for the automobile. Retiring in 1931 at 55 years of age,
he immersed himself in the study of the philosophy of science to discover
what the successful sciences, those that give rise to dependable
technologies, have in common, in order to develop an authentic science of
society. (If dependable technology is the test, then judging from the



persistence of politics and war we clearly have at this time no authentic
social science.)

In 1957, Heath published Citadel, Market and Altar, outlining a natural
science of society which he termed “socionomy” — adopting a term already
defined in Webster’s International as the “Theory or formulation of the
organic laws exemplified in the organization and development of society.”
The book’s title symbolizes the three functions of society: maintenance of
security, which makes society possible; voluntary exchange, which sustains
it; and the non-necessitous realm of individual self-fulfillment, discovery for
its own sake, the creative and spiritual pursuits that move society forward.
As defined by Heath, “society” is no mere population of individuals; it is that
fraction of a population that is engaged in voluntary exchange. Hence its
boundaries are permeable and its significant growth and development has
been recent, within the past few centuries.

Building from fundamental principles of physics and biology, Heath’s
conclusions are compatible with those of the Austrian School. As for
technology, he offered in 1956 a remarkable proposal for a non-political
solution to the Suez Canal crisis. For a broader application of the principles
of socionomy, he offers the insight that existing towns and cities all have
owners, but they are not organized and have not realized how it will be to
their interest, for the rise in land values and rents that will accrue, to
monitor, finance, and themselves ultimately provide all public services. He
supports this insight historically by reference to the social organization of
pre-Norman England and, in our time, by the rapid rise of multi-tenant
properties in commercial real estate, the latter being one aspect of a
sweeping modern trend toward not only land but all kinds of property being
administered by its owners not for their personal benefit directly but for the
benefit of others — as productive capital. Multi-tenant properties such as
hotels, shopping centers, business parks, marinas, office buildings and
combinations of these and many other types, Heath sees as specialized
forms of community, prototypical of wholly entrepreneurial, non-political
communities of the future.

Citadel, Market and Altar had minimal circulation. Being politically
incorrect at a time of ascending socialism, it had to be privately published
and was distributed mainly as gifts to individuals whom Heath respected.
Among thoughtful people who commended it, however, were Roscoe
Pound, dean of Harvard Law School; William Ernest Hocking, Alford
Professor of Philosophy at Harvard; Charles Coulston Gillispie, professor of
history of science at Princeton; Virgil Jordan, Chancellor, National Industrial
Conference Board; John J. Grebe, director of nuclear research for Dow



Chemical; Rose Wilder Lane; and F.A. Harper, founder of the Institute for
Humane Studies.
Citadel, Market and Altar is long out of print, but a substantial

introduction to Heath’s philosophy can be gained from two unpublished
papers by Alvin Lowi, “The Legacy of Spencer Heath: A Former Student
Remembers the Man and Offers Some Observations on the Scientific
Orientation of His Work,” and “Spencer Heath’s ‘Action’ Theory of Reality
and a Prospect for Demonstrating Its Supremacy in Physics.” The first of
these papers relates Heath’s work to Austrian economics. Both are
available from Alvin Lowi, alowi@earthlink.net, or from Spencer
MacCallum, sm@look.net, who is compiling the Spencer Heath Archive
which will be domiciled at Guatemala’s Universidad Francisco Marroquin.
See also various papers by MacCallum and a recent, jointly authored paper
by Lowi and MacCallum, “Community Technology: Liberating Community
Development,” (Chapter 6 in Moroni, Stefano and David Andersson, eds.,
Cities and Private Planning, Edward Elgar, 2014). There is more to Heath’s
comprehensive philosophy of cosmic evolution than has been touched on
here. Inquiry is invited.

Spencer MacCallum
August 2, 2015



